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Contributions to Avestan Syntax, the Preterite Tenses of the 
Indicative. — By Louis H. Gray, Columbia University, 
New York, N. Y. 

The question of the signification of the past tenses of the 
indicative in the Avesta is one of the most important in the study 
of the syntax of the sacred language of Iran. 1 The distinctions 
between the imperfect, the aorist, and the perfect must be exam- 
ined and the results of the investigation must ever be kept in 
mind if the full meaning of the Avesta texts is to be won. 
The force of the tenses of the Avestan has twice been made the 
subject of rigid investigation, first by Bartholomae Altiran. Verb. 
(1878) 220-240, and second by Spiegel Vgl. Gramm. der alteran. 
Spr. (1882) 491-496. The progress made in the interpretation of 
the Avesta since these two works appeared is a sufficient ground 
for a reconsideration of this problem. 

The position won with regard to the force of the tenses of the 
Sanskrit, and especially of the Vedic dialect, is my starting point. 
The doctrines taught by Panini concerning the Indian tenses are 
as follows. The aorist expresses past time (lien, iii, 2, 110); the 
imperfect denotes an act performed on some day other than the 
present one (anadyatane Ian, iii, 2, 111 as contrasted with adya- 
towa=aorist, Varttika 2 to Panini ii, 4, 3; Varttika 3 to Panini 
vi, 4, 114); the perfect signifies an act performed at a time when 
the speaker was not present (parokse lit, iii, 2j 115). The conclu- 
sions drawn by Delbrttck, who has given Panini the tribute which 
is his due (Vgl. Synt. ii, 273) may be summarized briefly. The 
imperfect is the tense of narration (Altind. Tempusl. 90, 132, 
Altind. Synt. 279, Vgl. Synt. ii, 268, 309) ; the aorist simply 
states that a given act was performed, or that a given event 
occurred at some time past (" Es kommt bei der aoristischen 

1 The present paper, like its companion study, " Contributions to 
Avestan Syntax, the Conditional Sentence ", Annals N. Y. Acad. Sci. 
xiii, 549-588, is intended to be preliminary to the forthcoming " Avesta 
Syntax" of my teacher, Prof. A. V. Williams Jackson. His counsel, 
ever cheerfully given, is highly appreciated by me, and from his rich 
collection of material, kindly placed at my disposal in manuscript, I 
have received much valuable assistance. 
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Aeusserung der Gesichtspunkt der Zeitdauer gar niolit in 
Betracht. Es wird ja nur betont, dass eine Handlung ilberhaupt 
in der Erscheinung getreten sei", Altind. Synt. 280, see also 
Altind. Tempusl. 128-129, 131, Vgl. Synt. ii, 240, 302-303, 309) ; 
the perfect signifies the present result of a past act or event 
(Vgl. Synt. ii, 177, 213, 269, 27 5, 309, cf. also Altind. Synt. 298, 
Altind. Tempusl. 100-101, 112, 131-132). In the Brahmana 
period of the Sanskrit the perfect is used as a tense of narration 
besides the imperfect (Delbruck, Altind. Tempusl. 131, Altind. 
Synt. 300-301, Vgl. Synt. ii, 271-275, Whitney, Trans. Am. Phil. 
Assoc, xxiii, 85-94, Speyer, Ved. u. Skt. Synt. 52). The conclu- 
sions of Speyer, Skt. Synt. 246-257, Ved. u. Skt. Synt. 51-54 are 
in close accord with those of Delbruck. 1 Paul's Prinzipien der 
sprachgeschichte" 251 should be consulted in this connection. 

The views concerning the tense-force of the Avesta which 
were expressed by Bartholomae and Spiegel may be summed up 
in a few words. According to the former of these two scholars 
the Iranian aorist, like the Greek, expresses an inchoative or an 
instantaneous act ("Der iranische aorist dient, wie der griech- 
ische, zum ausdruck der eintretenden, auf einen schlag vollzo- 
genen handlung," Bartholomae, Altiran. Verb. 223, cf. Jack- 
son, Av. Gramm. § 624), and he considers the imperfect to be 
preeminently the descriptive tense in Iranian as it is in 
Indian. The perfect is used, according to this scholar, in a 
present or in a preterite sense, or else it possesses no tense- 
force whatever (Altiran. Verb. 237). Spiegel agrees with Bar- 
tholomae in regard to the tense-force of the aorist and imperfect 
(Vgl. Gramm. 491, 493), but in his view the perfect denotes 
either a mere preterite, or else the present result of a past act or 
event (Vgl. Gramm. 495). The pluperfect tense occurs very 
rarely in the Avesta. In Bartholomae's opinion (Altiran. Verb. 
240) it has merely the force of the ordinary imperfect. Similarly, 



1 Whitney, Skt. Gramm. 2 § 779, like other scholars, regarded the 
imperfect as the tense of narration. His theory, however, that the 
aorist "signifies something past which is viewed as completed with 
reference to the present" (§928, cf. also §§ 927, 929-30) is less acceptable 
in my judgment. The perfect, even in the Veda, was to him "the 
equivalent of imperfect, aorist, and present " (§ 823, cf . also §§ 821b, 
822, and Panini chandasi lif, iii, 2, 105). This conception of the force of 
the perfect tense seems to me to be somewhat inexact. 

vol. xxi. 8 
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with reference to the Sanskrit pluperfect, Delbrlick supposes that 
this tense is sometimes equivalent to the imperfect as being 
a tense of narration and sometimes to the aorist as being past in 
time (Vgl. Synt. ii, 228, 275-276, 309, Altind. Tempusl. 113, 132, 
Whitney, Skt. Gramm. 3 § 532a, cf. also Speyer, Skt. Synt. 256-257). 
This view does not seem to be supported by the Avesta. There, 
in my opinion, the pluperfect represents what we should expect 
from its formation in the perfect system. It appears to denote 
the result in past time of a previous action or event, and it does 
not appear to have the value of a simple preterite tense. 

It is almost self-evident that the Younger Avesta shows a steady 
decline in ability to distinguish sharply between the various pre- 
terite tenses. This is true especially of the aorist, which is prac- 
tically supplanted by the imperfect and occurs but seldom (Bar- 
tholomae, Altiran. Verb. 227, Spiegel, Vgl. Gramm. 491, 494). 
The decreasing frequency of the aorist and the absorption of the 
aoristic functions by the imperfect in. epic and classical Sanskrit 
is closely analogous (cf. Avery, .TAOS, x, 319). 

In the consideration of the force of the imperfect and aorist 
tenses in the Avesta a considerable difficulty meets the investi- 
gator at the very outset. While the Old Persian employs the 
augment in all the occurrences of the imperfect and aorist, the 
Avesta has very few augmented forms (Spiegel, Vgl. Gramm. 343- 
344, Bartholomae, Altiran. Verb. 57, 60-62 ; Grundr. der iran. 
Philol. i, 56, 189-190; Jackson, Av. Gramm. § 466). The danger 
of confounding true imperfects and aorists with injunctives is, 
therefore, a serious one. Especially is this the case in the G&0as, 
the very part of the Iranian scriptures where clearness were most 
desirable. Here the confusion between the past tenses of the 
indicative and the injunctive is the greatest. Many passages of 
the Gatfas may be interpreted equally well either as laid by 
Zarathushtra in time past, or, owing to the marked eschatological 
spirit which pervades these psalms, as referring to future time 
and especially to the Resurrection. In the Younger Avesta this 
difficulty is, fortunately, less serious, owing to the relative 
simplicity of the thought and style. In all passages considered 
in this study which possess traditional renderings in Pahlavi and 
Sanskrit these ancient translations have been taken into account. 

I have necessarily adopted a uniform rendering of the past 
tenses. The imperfect is translated in all instances by the Eng- 
lish narrative tense ('he said'), the aorist by the auxiliary 
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'did' (he 'did say '), the perfect and its preterite, the pluper- 
fect, by the auxiliaries 'has', 'had', ('he has said' 'he 
had said'). 

I. Sentences containing the imperfect only. 

In the following passages will be found examples of the imper- 
fect indicative used as the tense of simple narration or description 
according to the theory set forth above. 

xr „_ „ a. GdOd-Avesta. 

x s. 29. 8 : 

aem moi idd visto yS n5 aevo sdsnft g us at a 

zaradustro spitdmo : hvo w§ mazdd vasti asdidd 

dardkardOra srdvayetihe hyat hoi huchmdm dydi vax»8rahyd. 

'this man here hath been found for me, who alone heard our 
commandments, Zarathushtra Spitama. He wisheth, O Mazda and 
Asha, to recite the duties when I shall give him a goodly upbuild- 
ing of speech.' 

(Note the variant gnstd K 37, C 1 for gusatd which Neryosengh 
renders by puprdva.) 

Ys. 30. 6: 

aydt, noit 9ras vlsyata daevddind hyat is a dvbaomd 
parasmandng upd-Jasat hyat V9r9ndtd adistdm mano : 
at aehmdm h5ndv dr9ntd yd banaym ahum mantdno. 

'of the two the demons decided not aright, since deceit came 
upon them as they questioned when they chose the Worst 
Mind. Then they rushed together unto Wrath to defile the 
life of man.' 

(The tradition renders visydta by the present vijinend, vivijanti, 
but upd-jasat and Mndvarsntd by mato homand, upagacchat, 
and dubdrast homand, durdgacchan.) 

Ys. 31. 11: 

hyat m> mazdd paourvlm gaeOdsdd taso daenusdd 
Owd mananha xratusdd hyat astvantzm dadd ustangm 
hyat syaoOanddd sdnghpsda yadrd varanitng vastt ddyete. 

'when first thou, Mazda, shapedst for us lives and consciences 
and wisdoms through thy Mind, when thou madest the body 
corporeal, (when thou madest) deeds and words whereby one 
may at will profess his beliefs.' 

(The Pahlavi and Sanskrit tradition renders taso by tdslt, ghati- 
tavdn, and dadd by ddt, addh.) 
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Yb. 32. 1 : 

ahyddd x'aetuS yd sat ahya vdrdzmzm mat airyamna 
ahyd daevd mahml manoi ahurahyd urvazetnd mazdic: 
6woi dutdmho awhdrnd t§ng ddrayd yoi vi, daibiswiti. 
* of him he asked as kinsman, of him (he asked) as serf together 
with the confederate, of him the demons (asked): In my mind (I 
am) a friend of Ahura Mazda. May we be thy messengers ! 
Them art thou to hold (in restraint) who hate you.' 
(The tradition renders ydsat by bavlhunast.) 

Ys. 34. 8: 

tais zl nu SyaoOanais byente yaesu as pairl pourubyo iOyejo 
hyat as aojya, ndidyuwhdm Owahyd mazdd astd urvdtahya 
yoi noit ahm mainyanta aeibyo duire vohu as mano. 

1 by these deeds they affright us with whom there was destruction 
for many, since he was the stronger against the weaker(?), an 
oppressor of thy doctrine, Mazda : the Good Mind was far from 
them who regarded not Righteousness.' 

(We may also regard mainyanta and as as injunctives, cf. the 
traditional renderings by minend, manyante and bard . . . altd, 
asti.) 

Ys. 43. 8: 

at hoi aoji zaraOuUro paourmm 
haiOyo dvaesu, hyat isoyd dngvdite 
at asdune rafbno Kygm aojonghvat. 

'then to him I, Zarathushtra, spake : May I be a true foe, as 
far as I can, of the wicked, but a mighty joy to the righteous.' 
(The tradition renders aoji by guft, pratyavocat.) 

Ys. 44. 6 : 

tat 6wd pdrssd &r&s moi vaoda ahurd 
ydfravaxsyd yezl td aOd haiOyd 
ahm syaoOandis ddbazaiti drmaitis 
taibyo xsaOrsm vohu dinas mananhd 
kaeibyo azlm rdnyo-skdntim gym taso. 

< this I ask thee, tell me truly, Lord, whether what I shall pro- 
nounce is true indeed : doth Armaiti advance Righteousness by 
her deeds ? The Good Mind taught thy Kingdom ; for whom 
shapedst thou the joy-giving cow Azi ?' 

(The tradition renders dinas by ddset, dsvddayati, and taSo by 
tdslt, aghatayah.) 
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Ys. 45. 5 : 

at fravaxsyd hyat moi rnraot spantotamd 
vad» sruidydi hyat marataeibyo vahi$t9m. 

'and I shall pronounce what the Holiest said unto me, the word 
which is best for mortals to hear.' 

(The tradition renders rnraot by guff, abravlt.) 

Ys. 46. 17 : 

yaOrd V9 afSmdrii sdnghdnl 
noit anafsmam ddjdmdspd hvo-gvd 
hadd v§std vahwang saraosd rddawho 
yd vldinaot ddfomdd addOzmda 
dangrd rnantu asd mazdci ahuro. 

' where I shall announce your measures, not unmeasured, O wise 
Hvogvian Jamaspa, prayers with your creation through obedience 
to the generous giver, who, even Mazda Ahura, decided 
between good and evil with his wise councillor Righteousness.' 
(The tradition renders vldinaot by bard vijfmet, vivinakti.) 

Ys. 48. 5 : 

gavoi vzrdzydtyrn tpm n3 x v ara6di fSuyo. 

'let them work for the cow whom thou madest to thrive for 
our food.' 

(The tradition renders fSuyo by sphltayati.) 

Examples of the imperfect injunctive may be quoted from the 
Ga0as in this connection. In the two passages here chosen the 
injunctive value of the augmentless imperfect form is supported 
by the traditional renderings. In the majority of cases, however, 
the decision whether a passage contains an imperfect indicative 
or an injunctive becomes almost entirely a matter of subjective 
judgment. Perhaps we may go so far as to say that the double 
force of the augmentless form was intended by the great Prophet, 
whose vivid imagination beheld the future ofttimes as the past. 

Ys. 34. 9 : 

yoi sp&nt(im armaitim Owahyd mazdd bdrgx&pm vlduso 
dus-syaoOand av azazat vawhsutS vvisti manawho 
aeibyo mas aSd syazdat yavat ahmat aurund xrafstrd. 

'those who know that Spenta Armaiti is beloved of thee, O 
Mazda, (but who) are to fall away through evil doing 
through ignorance of the Good Mind, from them Righteousness 
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is to withdraw afar, as from us the wild noxious creatures (are 
to withdraw).' 

(The tradition renders avazazat by bard sedkunyen, pariksep- 
syanti, but syazdat by prabhrapyati.) 

Ys. 44. 15. 

tat 6wa pgrasd dras nidi vaodd ahurd 
yezi ahya did pdi mat xsayehl 
hyat Mm spddd anaodamhd Jamaete 
avdis urvatdis yd tu mazdd didarazd 
kuOrd aytL kahmdi vananam dadft. 

1 this I ask thee, tell me truly, Lord : whether thou hast power 
through Righteousness over him to ward (him) off from me; 
when the two hostile hosts shall come together on account of 
those doctrines which thou art to desire to have maintained, 
unto which of the twain art thou to give the victory?' 

(The tradition glosses dldsrazo as eschatological ; aey, Dind 
rubdkih bundok yehevunet den zak damdnb ; kila, Dlneh pra- 
vrttih sampurnd bhavisyati antah tasmin kale. It renders dado" 
by yehabunl-aU, ddsyati.) 1 

b. Younger Avesta. 

The imperfect retains its original force unchanged in the 
younger Avesta. It has, furthermore, absorbed for the most 
part the functions of the aorist tense. The imperfect is very 
frequent in the younger Avesta. A very few examples from 
this portion of the texts will suffice to show the force of the 
imperfect in the later period of the language. 

Ys. 9. 15 (YAv. verse): 

turn zdtnarguzo akdranavd 
vlspe daeva zaraduStra. 

'thou, Zarathushtra, madest all the demons to hide beneath 
the earth.' 

(The tradition renders dkdranavo by kart hdmanih, akarot.) 

Ys. 57. 17 (YAv. verse): 

yd ndit pasdaeta husx'afa 

yat mainyu daman dai8it9m. 

1 Further examples of the imperfect injunctive in Avestan are given 
by Gray, Annals N. Y. Acad. Sci. xii, 563, 578-574. 
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' who hath not slept after that the two spirits created the 
creation.' 

(The tradition renders daiSitam by yehabunit. The variant 
huSx"qfayat J 15 for the perf. part. huSx'afa [Jackson, Reader 
109, but perf. ind. — cf. Skt. susvapa — Bartholomae, Grundr. der 
iran. Philol. i, 204] is noteworthy.) 

Yt. 5. 127-129 (YAv. verse): 

milium, bar at hvazata 
andvl sura anahita 
upa tpm srirpm manaoOrim 
ha he maiSim nydzata . . . 
upairi puspm bandayata . . . 
bawraini vastra vawhata. 

* the well-born Ardvi Sura Anahita w o r e a collar upon her fair 
neck, she girt her waist, . . . she bound on a crown, . . . she 
clad herself in beaver robes.' 

(Note the variant bandayeti — present — J 1 for bandayata.) 

Yt. 8. 38 (YAv. verse): 

avi dim ahuro mazdu 
avpn amosu sp»nta 
vouru-gaoyaoitis he miOro 
pouru pantq/m fradaesaetdm 
a dim paskdt anumardzatam 
asisda vaiauhi banzaiti 
panndi6a raorada 
vlspam a, ahmat yat aem 
paiti-apayat vazamno 
x 1 ' anvantam avi gairim. 

'Ahura Mazda and the Amshaspands assisted him, Mithra, the 
lord of broad pastures [and Ahura — see Darmesteter, Le Zend- 
Avesta ii, 425 n. 85] taught him the road in full, after him 
swept along both the lofty Ashi Vanuhi and Parendi of the 
swift chariot, all the time until he reached in his course the 
mountain Hvanvant.' 

Ys. 13. 77-78 (YAv. verse) : 

yat tit a rat anro mainyus 
kahim asahe vawhdus 
antan pairi- avaitam 
vohuda mano atarsda 
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78 tithe taurvay atdrn 
awrahe mainyaus drvato 
yat noit apo takais stay at 
noit urvaru, uruOmabyo 
hakat surahe daOuso 
xsayato ahurahe mazdd 
fr a tad in apo s»viStu 
uzuxsyan&a urvaru. 

'when Anra Mainyu crossed the creation of good Righteous- 
ness, both the Good Mind and the Fire came to help, they [the 
Fravashis] overcame the malicious acts of the wicked Anra 
Mainyu, so that he stopped not the waters in their courses, nor 
the plants in their growths ; straightway flowed forth the waters 
most mighty of the mighty creator, the majestic Ahura Mazda, 
and the plants grew.' 

(Note the variant avaiti — present — K 37 for avaitdm.) 

Tt. 17. 55 (YAv. verse) : 

yat mam tura pazdayanta 

asu-aspa naotarada 

aat azdm tanum aguze 

ahairi pd8&m gvus arsno baramayaonahe 

aat mq,m fraguzayanta 

yoi apdnnayu tauruna 

yoi kainina anupaeta masyanym. 

'when the Turanians and swift-horsed Naotairyans chased me, 
then I hid my body beneath the foot of a laden(?) bull ; then 
there discovered me young boys and maidens unsullied by men/ 
(Both here and in the similar passage Yt. 17. 56 K 12 has the 
present pazdayanti for pazdayanta. Similarly K 12, J 10 read 
the present fraguzayanti in § 55 for fraguzayanta, although they 
have the imperfect fraguzayanta in § 56.). 

Vd. 2. 3 (YAv. verse): 

aat he mraom zaradustra 
az»m yd ahuro mazdu. 

'then I, Ahura Mazda, O Zarathushtra, said to him.' 
(The tradition renders mraom by guftam.) 

II. Sentences containing the aorist only. 

It is not altogether improbable that at an early time in the 
Indo-Iranian period the various formations of the aorist, such as- 
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the root-aorist, the sibilant aorist, or the reduplicated aorist, 
expressed different shades of the force of the aoristic tense. 
However this may have been, it is clear that by the close of 
the Indo-Iranian period all formations of the aorist had the same 
signification, that of the simple statement that a certain action 
or event occurred in past time (Delbrtick, Altind. Tempusl. 88j 
Vgl. Synt. ii, 230). 

Y„ 2 o ». «• GaOd-Avesta. 

daidi asd tain aSim vatahdits dyaptd mancmho 

daidi tu armaite viStdspdi is9>n maibyddd 

ddstu mazdd xSayadd yd V9 maOra sr9Vim dradd. 

'give, O Asha, that blessing, the boon of the Good Mind, grant 
thou, Armaiti, (our) desire to Vishtaspa and to me ; (and) thou, 
O Mazda, art to give what words I, your prophet, did hear.' 

Ys. 29. 10 : 
yuzSm aeibyo ahurd aogo data asa xsaffrgmdd 
avat vohu mananhd yd husaitis rdmamdd ddt 
azUmdit ahya mazdd 0wpm m5is>hl paourvim vaedam. 

' do ye give them strength, O Lord, and the Kingdom through 
Righteousness, such through the Good Mind that he may give 
fair abodes and joy ; I in sooth, O Mazda, did think thee to 
be the first possessor of this.' 

(The tradition renders nid^hl by minam, dhydydmi.) 

Ys. 30. 3 : 

at id mainyu pouruye yd y5md x v a/9nd asrvdt»m 
manahidd vadahidd syaoOanoi hi vahyo ak9in6d 
ttsdd hudiiwho 9T9S visydtd noit duzd&nho. 

'now the two first spirits, the twins, of their own accord did 
proclaim both in thought and in word and in deed, what is better 
and what is evil; of them twain the benevolent did choose 
aright, but not so the malignant.' 

(The tradition renders asrvdt9m by srtit, avocatdm, and visydtd 
by bard vijlt, vibhaktavdn. The use of viSydtd in Ys. 30. 6 is 
precisely similar, although Neryosengh renders it there by 
vivijanti.) 

Ys. 31. 10 : 

at hi ay& fravarsta vdstrim ahydi fsuyantdm 
ahur9m asavamm vawhgus ' fSsnghlm mananho 
noit mazdd avdstryo davasdind humaratois baxstd 
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' then of these two he did choose for her the thrifty husband- 
man as a righteous lord, a promoter of the Good Mind ; never, 
O Mazda, did one not a husbandman, even a Davans, enjoy- 
good report.' 

(The tradition renders fravantd by fravdftend and baxstd by 
xelkunet, pravarsati.) 

Ys. 32. 3 : 

at yus daevd visp&nTw akdt mananho std diOmn 

yasdd vti maS yazaite drujasdd parimatoisdd 

syaomym aipl daibitdna ydis asrudum bumyu haptaide. 

'now ye demons and whoso honoreth you greatly, to advance 
hereafter the deceits whereby ye did become notorious in 
the sevenfold earth, are all seed from the Evil Mind and the Druj 
and Pride.' 

Ys. 33. 6 : 

yi> zaotd as t d »razus hvo manySus a vahiStat hayd. 
ahmdt avd manawha yd, vsnzyeidydi manta vastrya 
ta toi izydi ahura mazdd darstoisdd hSm-parstoisdd. 

'I as Zaotar, pure through Righteousness, desire from that Best 
Mind to further through that Mind what it did think to be 
relating to husbandry; for these two things of thine I long, O 
Ahura Madza, both to see thee and to question thee.' 

Ys. 34. 10 : 

ahyd vawteus mananho Syaodand v aodat g»r9bpm huxratus 
spantymdd armaitim dq,mvm vldva' hidpm aSahya. 

'the man of goodly wisdom did say to hold fast to the works 
of that Good Mind, knowing the creative Spenta Armaiti to be 
the abode of Righteousness.' 

Ys. 35. 1 (GAv. prose) : 

ahurahya zl at v& mazdd yasnsmdd vahmdmda vahistom amdh- 
maidl gduscd vdstram. 

'verily worship and invocation of you, O Ahura Mazda, did we 
think to be the best thing and the pasture of the cow.' 
(The tradition renders amShmaidi by mlnam, dhydydmi.) 

Ys. 37. 1 (GAv. prose): 

iOd at yazamaide ahuram rnazdam y& gpmdd ahmdd ddt 
apasdd ddt urvardsdd vanuhiS raod&sdd ddt bumlmdd vwpddd 
vohu. 
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'here now we worship Ahura Mazda, who did create both 
the Cow and Righteousness, who did create both the good 
waters and plants, who did create both the stars and the 
earth and all good things.' 

(The tradition renders dat by yehabunt, daddu.) 

Ys. 39. 4 (GAv. prose): 

yaOd tu 1 ahura rnazdd m.9nghd6d vaodasdd da~sda 
vardsda yd vohu aOd toi daddmahl aOa diSmahl aOd Owa dis 
yazamaide. 

'as thou indeed, O Ahura Mazda, didst both think and say 
and give and do what is good, so we give to thee, so we teach, 
so we worship thee thereby.' 

(The tradition renders rmnghd by minisnd homanai, manasi 
vartase, and vaodas by gobisnb homanai, vacasi vartase.) 

Ys. 43. 5 : 

spdntdm at Owa mazdd mdnghl ahura 
hyat Owa awh§u8 zpOdi dar&S9m paourvlm 
hyat dti SyaoOand mlzdavan yddd uxSa 
akSm akdi vanuhim aslm vawhaove 
Owa hunard damois urvaese apHme. 

'then did I think thee to be holy, O Mazda Ahura, when I 
did see thee the first one at the birth of the world, when thou 
didst establish deeds and words having their rewards, evil 
for the evil, but a good blessing for the good, by thy virtue at 
creation's final change.' 

(The tradition renders mdnghl by mlnit homanih, amarhstdh, 
dar9S9m by xadltunt, dadarpa, and da by yehabunt, addh.) 

Ys. 44. 1: 

tat Owa pdr9sd 9T9S moi vaodd ahura 
kH bdrdxtym tdst xsaOrd mat drmaitim 
ki> uz9ni9m dorzt vydnayd puOr»m piOre. 

'this I ask thee, tell me truly, Lord: who did fashion the 
lovely Armaiti together with the Kingdom, who by his wisdom 
did make the son dear to his father?' 

(The tradition renders tdst by tdslt, aghatayat, and 66r9t by 
kartd, akarot.) 

Ys. 45. 10 : 

t9m n9 yasnais drmatois mimayio 
y9 anmsni mazda srdvl ahuro 



124 L. H. Gray, [1»00. 

hyat hoi asa vohudd coist mananha 
xsa$roi hoi haurvdtd amvntatd 
ahmai stoi dyn tevlsl utayuitl. 

' seeking to magnify with our hymns of Concord him who is 
called in immutability Mazda Ahura, since his Asha and Vohu 
Manah did promise that in his Kingdom should be Health 
and Immortality, in his mansion Strength and Eternity.' 
(The tradition renders doist by ddsltd, dsvddayati.) 

Ys. 46. 12 : 

hyat us asa naptyaesu nafsuda 
turahyd uzpn frydnahyd aojyaesu 
armatois gae$& frddo Owaxsawhd 
at Is vohu ham aibl-rnoist mananhck 
aeibyo rafeSrai mazdd, saste ahuro. 

'when Righteousness did come unto those that are to be 
called the children and grandchildren of the Turanian Fryana 
who zealously furthereth the possessions of Armaiti, then the 
Good Mind did abide with them, (and) Ahura Mazda is 
announced to them for their comfort.' 

(The tradition renders aibl-moist by ketrund, nivasanti.) 

Ys. 49. 5 : 

at hvo mazda \id6d dzuitisda 

y» daenpm vohu sarstd manawhd 

armatois kasdit aid huzi>ntus 

tdisdd vispais dwahml xsaOroi ahura. 

'now he, O Mazda, is both increase and prosperity whosoever 
did guard the Religion through the Good Mind, whoever hath 
saving knowledge of Armaiti through Righteousness, together 
with all those in thy Kingdom, Lord.' 

(The tradition glosses sarstd by zak I min dind petdk pavan. 
frarunolh vddunyen.) 

Ys. 51. 11 : 

k» urvado spitamdi zaraOustrai nd mazda 

kd vd asa dfrastd kd spdntd drmaitis 

kd vd vat»h»ul manawho acista magdi arasvo. 

'what man, O Mazda, is a friend of Spitama Zarathushtra, or 
who did make questioning with Righteousness, with whom 
(did) Spenta Armaiti (make questioning), or what just man did 
make announcement to magnify the Good Mind.' 
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(The tradition renders dfrastd by hampursltd, aprcchat.) 

Ys. 53. 3 : 
tdmdd tu pourucista haedat-aspdnd 
spitdml yezivl dugddrq,m zaraOustrahe 

vanhdus paityastimi mananho asahya mazdasda taibyd ddt sarem 
a6a hdm fsrasvd 6wd xraOwa spdnistd drmatdiS huddnvarsSva. 

'and him, thou Pourucista, Haecataspian maiden, Spitamide, 
youthful daughter of Zarathushtra, he did give to thee as a 
husband, a friend of the Good Mind, Righteousness, and Mazda ; 
then make thou questioning with thy most holy wisdom in 
Armaiti's knowledge-choosing matters.' 

The following strophe seems to contain aorist injunctives 
rather than augmentless aorists. 

Ts. 51. 15 : 

hyat mizddm zaradustro magavabyd Hoist para 
garo ddmdrie ahuro mazdfi J as at pouruyd 
td vd vohu mananhd aSdidd savdiS divlsi. 

' this reward Zarathushtra did promise in the presence of the 
great ones : In the Abode of Song Ahura Mazda is to be the 
first to come ; these things have been taught you by the Good 
Mind and by the blessings of Righteousness.' 

b. Younger Avesta. 

It has already been noted that the aorist occurs but rarely in 
the Younger Avesta. Its place has been usurped for the most 
part by the imperfect. 

Ys. 19. 1-3 (YAv. prose) : 

6it avat vado as ahura mazda yat me frdvaodo para asm»m 
para dpvm para zpm . . . dat mraot ahuro mazdu baya aesa as 
ahunahe vairyehe spitama zaradustra yat te fravaoddm. 

'what was that word, O Ahura Mazda, which thou didst pro- 
nounce to me in the presence of the heaven, in the presence of 
the water, in the presence of the earth ? . . . then said Ahura 
Mazda : It was this portion of the Ahuna Vairya, O Spitama 
Zarathushtra, which I did pronounce unto thee.' 

(The tradition renders frdvaoco by yemalelicnet, pravocah. 
The use of fravaodim in Yt. 17. 22 is precisely similar.) 1 

1 It is to be noted that in Avestan as well as in Sanskrit the aorist 
stem vaoi voe has assumed the value of a secondary root. 
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Yt, 3. 2 (YAv. prose) : 

mruihi ba vado ars-vaco ahura mazda yaOa te awhdn yat asa 
vahiSta fr a da his. 

' speak words truly spoken, O Ahura Mazda, as they were for thee 
when thou didst create through Asha Vahishta.' 

Yt. 24. 20 (YAv. prose) : 

imat uxSam vado fravaodat ya$a yat t§ fr avaodama. 
'this spoken word may he pronounce as we did pronounce 
it to thee.' 

Vd. 2. 31 (YAv. prose and verse) : 
aat mpsta yimd kuOa te 

azdm var$m kdrsnavane 
ya me aoxta ahuro mazdu. 

'then Yima did think: How shall I make thy enclosure as 
Ahura Mazda said unto me.' 

(The tradition renders mpsta by mlnlt.) 

Vd. 15. 13 (YAv. prose) : 
pudrdm aem naro varsta. 

'this man did beget the ehild. 

(The tradition renders varsta by vardlt.) 

Yd. 19. 14-15 (YAv. prose) : 

x v ato nizbayamiha zaraOustra imat dpma yat ahurahe mazdic. 
vaxs9m me asps at zaraOustrd. 

'do thou thyself, Zarathushtra, invoke this creation of Ahura 
Mazda. In my word Zarathushtra did de light.' 
(The tradition renders aspsat by madammimistd.) 

Media-Passive Aorist S. Sing, in -i. 

The medio-passive aorist third singular in -i lost its original 
aoristic force in Avestan in my judgment. According to Del- 
brtlck, Altind. Tempusl. 51-61; Altind. Verb. 182; Altind. Synt. 
265-267; Vgl. Synt. ii, 436-437, the Vedic medio-passive aorist 
in -i retains its aoristic value unchanged. A similar claim has 
been made for Avestan and Old Persian by Bartholomae, Altiran. 
Verb. 227-228, 230, 233 and by Spiegel, Vgl. Gramm. 493-494. 
Whatever may be true of the Vedic Sanskrit, it seems to me that 
the Iranian medio-passive in -i lost its aoristic force at a very 
early period and became a mere preterite tense. 
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The . raedio-passive in -i is not frequent in Avestan. A few 
examples may, however, be cited. 

a. Gadd-Avesta. 

Ys. 32. 8 : 

aesam aenamham vlvawhuso srdvl yimasGit 

yd masy§ng dixSnuso ahmakdng gdus bagd xanmno 

aesamdlt a ahml dwahml mazda vleidoi aipl. 

'of these sinners even Yima, the son of Vivanhush, hath been 
accounted one, who (although) seeking to please our men, ate 
portions of the Cow ; apart from these men am I in thy judg- 
ment hereafter, O Mazda.' 

(The tradition renders srdvl by srut, proktavdn. Cf. also Ys. 

45- 10 ; 53- 1.) 

Ys. 36. 6 (GAv. prose) : 

sraestam at toi Jcghrpimi k9hrpam avaedayamahl mazda ahura 
imd raodi bareziSt$m bar9zimanam avat yat hvar§ avail. 

'the most beautiful body of bodies we acknowledge to be thine, 
O Mazda Ahura, this light, the highest of the high, that which 
is called the sun.' 

Ys. 44. 18: 

tat Owd pargsd vr9§ moi vaodd ahura 
kaOd asd tat mlzdsm handnl 
dasd aspu arsnavaitis ustramdd 
hyat moi mazda apivaitl haurvatd 
am9r9tatd yadd hi taeibyo dunhd. 

' This I ask thee, tell me truly, Lord : How through Righteous- 
ness shall I merit that reward, ten mares with foal and a camel, 
since, O Mazda, there hath become known to me Health 
and Immortality, that thou shalt give these twain of thine.' 
(The tradition renders apivaitl by xavitunam, vedmi.) 

b. Younger Avesta. 

Yt. 8. 48 (YAv. prose): 

yim vlspaiS paitismarsnte ydis sp9ntahe mainyhti daman 
aZairi-Z9mail6a iepairi-z9mdisda ydda updpa ydda upasma ydda 
frapt9r9jan ydda ravasdaran ydda upairi til akarana anayra 
aiaono stis di8i. 
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' upon whom all the creatures of the Holy Spirit think, both those 
below the earth and above the earth, below the waters and in the 
earth, winged and far-ranging, and all that which beyond these 
boundless and eternal things is called the world of the 
righteons.' 

Yt. 19. 92-93 (YAv. verse): 

yim vdr9$rayn»m 
yim barat taxmo Oraetaono 
yat azis dahako jaini 
yim barat franrase turd 
yat drvi zainigaus Jain i 
yim barat kava haosrava 
yat turd ja i n i franrase. 

'that Victory which the sturdy Thraetaona bore when Azhi 
Dahfika was slain, which the Turanian Franrase bore when 
the wicked Zainigaush was slain, which King Haosravah bore 
when the Turanian Franrase was slain." 

III. Sentences containing the perfect only. 

The perfect seems to retain its original force unchanged in 
Avestan. It expresses the present result of a past action or 
event. No assistance in determining the value of the perfect 
tense is given by the traditional renderings in Pahlavi and San- 
skrit. The meagre verb-system of the Pahlavi precludes an 
accurate translation of the Indo-Iranian perfect, and the Sanskrit 



1 The Old Persian has two examples of the medio-passive in -i, a8ahy 
and adari, addr(i)y. Both these words seem to be used with the force 
of the imperfect, the tense with which they are significantly coordi- 
nated in the inscriptions. NRa 20-22: tyaSam haiama adah[y ava 
a]kunava ddtam tya mand a[ita] adari, 'what was said unto them 
by me, that they did; this my law was maintained' (cf. also Bh. 
i, 20, 23-24) ; Bh. ii, 89-90 : utdSaiy [Sax]Sma avajam duvaraya maty 
basta addriy haruvasim kara ava[ina, 'and I put out his eye; he 
was kept bound at my door; all the people saw him' (cf. Bh. ii, 74- 
76) ; Bh. i, 25-26 : auramazdamaiy upastdm abara ydtd ima xsad'am 
[ad]dry, 'Auramazda brought me help until this kingdom was 
held.' This coordination of the medio-passive aorist in -i with the 
imperfect in Old Persian is the more striking in view of the careful 
distinction observed by this dialect between the aorist and the imper- 
fect in all other instances (see Bartholomae, Altiran. Verb. 222, 224-226; 
Spiegel, Vgl. Gramm. 493). 
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version is based upon the Pahlavi, reproducing, in the case of the 
perfect tense at least, the inaccuracy of the Middle Persian 
translation. 

a. GdOd-Avesta. 

Ys. 13. 4 (GAv. prose) : 

iOd mainyu mamanaite ida vao6dtart> iOd vdvdrozd- 
tar». 

'thus the two spirits have thought, thus they have 
spoken, thus they have done.' 

(The tradition renders mamanaite by mlnarn, manye / vaodd- 
tar& by yemalelunam, samuecardmi ; vdvdnzdtari by varzam, 
samdcardmi.) 

Ys. 28. 9 : 

andis vvi noit ahurd mazdd asdmdd ydndis zaranaemd 
manasdd hyat vahistam yoi vi> yoiOzmd dasdme stutu,m 
yuzHm zdmstyirnhd Iso xsaOwmda savanhym. 

'by these boons may we not anger thee, O Ahura Mazda arid 
Righteousness and the Good Mind, we who have been zeal- 
ous in the giving of praises; ye are friendly and the King- 
dom of wish and of blessings' (i. e. the blessed, wished-for 
Kingdom). 

Ys. 29. 4 : 

mazdd sax°dn mairisto yd zl v dvardzoi pairl-CiOit 
daevdisdd masydisdd yddd vansaite aipl-diOlt 
hvd vidird ahurd add n§ anhat yaOd hod vasat. 

'Mazda of words is most mindful which have been done 
aforetime both by demons and men and which will be done 
hereafter ; he is the deciding lord, so be it unto us as he is to 
wish.' 

(The tradition renders vdvzrazdi by varzit, dcdritdni.) 

Ys. 32. 15 : 

andis d vl-nandsd yd karapotasdd kwit&sdd 
avdis aibi y&ng dainti noit jydlnis xsayamrivng vasd 
tdi dbyd bairydnte vanhHus a d&mdne manawho. 

'In accordance with those doctrines, there hath perished 
both the Karapship and the Kaviship ; in accordance with these 
(doctrines, however) they whom (the wicked) make not masters 
of (their own) life at will shall be borne by the two [Haurvatat 
and Ameretat] to the home of the Good Mind.' 
vol. xxi. 9 
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(The tradition renders vl-nSndsd by bard aublnd yehevilnd.} 

Ys. 33. 10: 

vlsptt stoi hujUayo ytL zianhard yftsdd h&ntl 
yusdd mazdd bavaintl dwahtnl his zaoSe dbaasdhvd 
vohu uxsyd mananhd xsaOrd asddd ustd tanum. 

'all blessings of life in the world which have been and which 
are and which are to be, distribute these, O Mazda, in thy love, 
increase our body in health through the Good Mind, the King- 
dom, and Righteousness.' 

(The tradition renders unhare, hdntl, and bavaintl by but 
homand, sambhutah santi ; am homand, santi ; and am yehe- 
vund [min kevan fraz], bhavisyanti respectively.) 

Ys. 34. 5 : 

hat «5 xsaOmn ha Istls syaoOandi mazdd yaOd vd hahml 

asd vohu manamha Ordyoidydi drigum yusmdhdm 

parii va vlspdis pan vaoxdmd daevdisdd xrafstrdis masydisdd. 

' what is your Kingdom, what your power to do, O Mazda, as I 
implore, to protect your poor through Righteousness and the 
Good Mind? we have exalted you in the presence of demons, 
brutes, and men.' 

(The tradition renders pan vaoxvmd by pel guff homanet, 
prdh uhtdh stha.) 

Ys. 39. 2 (GAv. prose) : 
asaunpm dot urund yazamaide hudo-zdtanamdlt naramdd ndiri- 
npmdd yaeSam vahehlS daend vanaintl vd vi>ngh»n vd vaonarS 
vd. 

'and we worship the souls of the righteous whensoever born, 
both men and women, whose good religions are either conquering, 
or are to conquer, or have conquered.' 

Ys. 44. 13: 

tat Owd pdnsd drdl tnoi vaocd ahurd 
haOd druprn nil ahmat a nil nasdmd 
tt>ng d avd ydi asrustois pdnnunho 
noit asahyd ddlvyeintl hacHmnd 
noitfrasayd vawhdus ddxnara mananho. 

' this I ask thee, tell me truly, Lord : How shall we drive the 
Druj from us down upon those who, full of unbelief, care not for 
Righteousness following it, nor have they taken delight in 
the questioning of the Good Mind.' 
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Ys. 49. 1 : 

at ma yavd bdiidvo pa/re mazisto 
yd dusdrdOrii dixsnusd asd mazdd 
vanuhi add gaidl moi d mot arapd 
ahyd vohu aoso vida manawhd. 

'how long now hath the mightiest Bendva held me in 
combat, me who am desirous, O Mazda, to please the evil hosts 
through Righteousness ! Come to me with a good gift, give me 
joy, compass his death through the Good Mind.' 

Ys. 50. 1 : 

kat moi, urva ise dahyd avawho 
Jc9 moi pasdus led md na Oratd visto 
anyo asdt Owatdd mazdd ahura 
azdd zutd vahistaatpd manawhd. 

'verily my prayer is (lit.: in my prayer): What power hath 
my soul had over any help, what man hath been found as pro- 
tector for my herd, what one for me other than Righteousness 
and thee, O Mazda Ahura, and the Best Mind ?' 

(The tradition renders Ise by xvdstdr homanam, abhildsaydmi.) 

Ys. 51. 8 : 

at zl toi vaxsyd mazdd viduse zl nd mruydt 
hyat akoyd dngvdite usta y& asdm dddre 
hvo zi mp&rd Sydto yz viduse mravaiti. 

' then verily shall I say unto thee, O Mazda, for a man should 
speak unto the wise, what is woe to the wicked is weal to him 
who hath upheld Righteousness, for he hath peace through the 
Word who speaketh unto the wise.' 

(The tradition renders dddre by dhdrayet.) 

b. Younger Avesta. 

The original force of the perfect is retained in general 
unchanged in the Younger Avesta as well as in the G50as. In 
the latest portions of the Younger Avestan texts, however, the 
peculiar force of the perfect is in great part lost, for the perfect, 
like the aorist, becomes at times almost equivalent with the 
imperfect. The perfect occurs quite frequently in the Younger 
Avesta. 
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Ys. I. 1 (YAv. prose and verse) : 

nivaeSayemi hankarayemi daOusd ahurahe mazdu... 

yd no daSa yd tatasa 
yd tuOruye yd mainyus spdntdtdmd. 

*I announce, I offer unto the creator Ahura Mazda,... who hath 
created us, who hath fashioned us, who hath nurtured 
us, the Spirit most holy.' 

(The tradition renders daha by datd hdmanam, dadau ; tatasa 
by taset hdmanam, ghatayamasa, and tuOruye by par v art hdma- 
nam, pratyapalayat.) 

Ys. 8. 2 (YAv. prose) : 

x"arata nard aetem myazdam ydi dim hawhana aSdda 
fr»T9tida. 

'eat, O men, this oblation, ye who have merited it both 
through righteousness and through piety.' 

Ys. 0. 1 (YAv. verse) : 

kd nard ahi 
yim azdm vispahe awhditS 
astvatd sraeStam dddaresa 
x"ahe gayehe x"anvatd amasahe. 

* who art thou, O man, the most beautiful of all the material 
world that I have seen with thy glorious, immortal life?' 
(The tradition renders dadansa by xazltunet, dadarpa.) 

Ys. 10. 12 (YAv. verse) : 

a te baesaza irlra0ar9 
vatgMuS mananhd mayabyd. 

'for thee through the arts of the Good Mind remedies have 
mingled.' 

(The tradition renders irlraOan by gumai, arogyayukto 'si.) 

Ys. 62. 7-8 (YAv. verse) : 

vlspaeibyd sastvm baraiti 
atars mazdd ahurahe 
yaeibyd aem ha/m-padaite 
xsafnimda suirimda ... 
vispanpm para-darwitq/m 
atars zasta adi&aya. 
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' unto all the Fire of Mazda Ahura beareth proclamation for 
whom he is wont to cook [iterative subjunctive] the evening and 
the morning meal,... the Fire hath looked upon the hands of 
all that pass by.' 

(The coordination of the present and perfect in this passage is 
noteworthy. The tradition renders adihaya by nikirlt.) 

Ys. 65. 9 (YAv. verse) : 

TcuOra vaCd aoi-buta 

ya he daxse aeOra-paitis. 

'what becomes of the words which the teacher hath taught 
him ?' 

(The tradition renders daxse by daset.) 

Ys. 71. 10 (YAv. prose) : 

vlspe te ahuro mazda hvapo vanuhis daman asaonls yazama- 
ide yais dadaOa pouruda vohuda. 

' all thy good, righteous creations we worship, O beneficent 
Ahura Mazda, which thou hast created both many and good.' 
(The tradition renders dadaOa by yehabuntO.) 

Yt. 10. 79 = 81 (YAv. verse) : 

yd raSnus dai&e maeOangm 
yahmai rasnuS dardyai haxdhrtii 
frabavara manavaintlm. 

'who hath given Rashnu (sic!), an abode to whom Rashnu 
hath conveyed a home for long companionship.' 

Yt. 17. 17 (YAv. verse) : 

fed ahi yd mam zbayehi 
yetihe azvm fray 6 zbayentam 
sraest9m susritye vadim. 

'who art thou that invokest me, whose voice I have heard as 
the most beautiful of those that invoke me often.' 

"St. 19. 8 (YAv. prose) : 

yavat anu aipi Site garayd visastara vlspam avat aipi 
draono bazat adaurunaeda raOaestaica vdstryaida fsuyenle. 

'as far as those mountains have extended, all that distance 
one is to present a cake both to the fire-priest and to the warrior 
and to the thrifty husbandman.' 
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Yt. 22. 8 (YAv. prose) : 

kudaSaem vdlo vditi yim yava vdtvm nilnhabya hicbaoiSi- 
t9m»m Jiyaurv a. 

'whence bloweth the wind, which is the sweetest wind I have 
ever breathed with my nostrils?' 

(The tradition renders Jiyaurva by vaxdunt. See also Yt. 22. 
26.) 

Vd. 4. 46 (YAv. prose) : 

hpm-taptibyd aiwyo ddxrare mrdbyo zaraOustra ma g5u$ ma 
vaslrahe hato afiaifim vaodoit. 

'before the heated waters (which) they have made for men, 
O Zarathushtra, one should not say aught unlawful of that 
which is kine or clothing.' 

(The tradition renders daxrare by kartar-as.) 

Vd. 5. 4 (YAv. prose) : 

yezida aete nasdoo ... nanm dstryeintlm unhat isars-Stditya 
me vlspo aiahus astvu i&assm Jit-ahm xraodat-wvo pdsd-tanus 
fi9na tinhorn nasunam y& paiti dya zamd irlriOara. 

'if these corpses shall defile man, ... straightway (will or would 
be) all my material world desiring the destruction of righteous- 
ness, with hardened soul and damned, through the multitude of 
those corpses which have perished on this earth.' 
(The tradition renders iriri$ar9 by vatlrent.) 

Vd. 6. 32 (YAv. prose) : 

aitihci dpd para-hindayan yat vd naemdm yat vd Orisum yat 
vd daOruSum yatvd pantanhum yezi tutava navdt tutava. 

'of that water should they sprinkle either a half, or a third, or a 
quarter, or a fifth, according as he hath been able or hath 
not been able.' 

(The tradition renders tutava by tubdrilk.) 

Vd. 8. 97 (YAv. prose and verse) : 

hat (d nara yaoidaypn anhdn, aSdum ahura mazda yd nasdum 

ava-hista. 

duire asahi razai»hq,m. 

'can those men be purified, O righteous Ahura Mazda, who 
have touched a corpse in a distant place in the wilderness?' 

(The tradition renders ava-hista by bard yekavlmunet. The 
parallel passage Vd. 8. 33 has the imperfect ava-histat, although 
liere also L 2, Br. 1, K 10 have the perfect hiSta.) 
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Vd. 14. 4 (YAv. prose) : 

ham-irista aetayit urvarayd yd vaode hahanaepdta. 

' mingled with that plant which is called Hadhanaepata.' 

(Note the variant reading vddi K 1 for vaode. The tradition 
renders vaode by guft. The same use of the perfect vaode is 
fonnd in Yt. 10. 88 ; 13. 152 ; 14. 55.) 

Vd. 21. 2 (YAv. prose) : 

y ay at a clunma y ay at a frd-dpam nydpdm upa-dpdm haz- 
anro-vdrayd baevars-varayasdit. 

'the cloud hath come, hath come, to the water above, the 
water below, the water beneath, with a thousand drops, with ten 
thousand drops.' 

(The tradition renders yayata by rapat, but by satunet ZPG1. 
16. 9.) 

Frag. Tah. 24-26 (YAv. prose) : 

tanu-mazo asayditi yd tanu-mazo blraosat (read draosat) tanu- 
mazo zt aetyamdit asayam pfre ytl noit yava miOd mamne 
ndit mi6d vavada noit vavaraza. 

' he merits a tanu-mazah who deceives (to the amount of) a tanu- 
mazah, for he who hath never thought deceit, nor spoken 
deceit, nor done deceit, hath gained as much merit as a 
tanu-mazah.' 

The tradition renders pfre by ambaret, mamne by mlnit, vavada 
by guft, and vavanza by kart.) 

Frag. Tah. 105-106 (YAv. prose) : 

noit hau as vaoze zaraOustra noit ahmdt vasata yd noit asahe 
vahistahe b»r9ji framarstahe maytl vaoze. 

'neither hath this body advanced, O Zarathushtra, nor is 
he ever to advance, who hath not advanced the arts of Asha 
Vahishta lovingly studied.' 

(The tradition renders vaoze by vazlnltdr.) 

Nir. 19 (YAv. prose) : 

dahmd dahmdi aoxte frd ma ndn gdrayois yat ratus fritois 
asat vlsaiti d9m frayrarayd noit frayrdyrdyeiti aeSd ratufris yd 
J a ydra. 

' the pious saith to the pious : Awake me, O man, that the master 
oi satisfaction may come. (If) the awakening cometh to the 
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one, (but the other) awakeneth not, he satisfyeth his master who 
hath awakened.' (See Bartholomae, IF. v. 471-372.) 

The perfect is used very rarely with injunctive force in the 
Younger Avesta. 

Yt. 13. ISO (YAv. prose) : 

paoirypn tkaeSd yazamaide nmdnanpmda vispmda zantunpmda 
daKyunpmda yoi uwhard ... yoi bdbv ar9 ... yoi henti. 

'the first faithful we worship who have been both in the houses 
and in the villages and in the tribes and in the countries, ... who- 
are to be (?), ... who are.' 

IV. Sentences containing the Pluperfect only. 

The pluperfect is extremely rare in Avestan (Jackson Av. 
Gramm. § 602, Bartholomae Grundr. der iran. Philol. i, 89, 198). 
Its occurrence in Avestan is scarcely frequent enough to enable 
us to determine whether it still retained what would seem to have 
been its original value, the expression of the result in past time 
of a prior action or event, or whether, like the Sanskrit pluper- 
fect (see above p. 113-114) it simply denoted preterite time. 

a. GaOa-Avesta. 
Ys. 32. 6 : 
pouru-aenM §ndxstd ydiS sravahyeitl yezi tais add 
hdtd-mardne ahurd vahiUd voistd manawhd 
Qwahnii V9 mazdd xSaOroi asdidd shigho vidym. 

'the sinful man had perished through the very things by 
which he will be heard of, if so be ; through the Best Mind thou 
knowest, O Lord remembering what things soever are, I am to 
act in thy Kingdom as your preacher, O Mazda and Asha.' 

(The tradition renders §ndxStd by dJcdriksate. The verse is 
obscure and the rendering doubtful.) 

Ys. 51. 12 : 

no it td Im xsnduS vaepyo Jc9vlno pardto zdmo 
zara6nStr9m spitdmzm hyat ahnil ururaost asto 
hyat hoi vm daratasdd aod»r9sdd zoismii vdzd. 

' nor did the heretic vaepya delight him, Zarathushtra Spitama, in 
the depth of winter, since he had prevented him from being 
with him when there came upon him the fierceness and strength, 
of the cold.' 
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(Read zimo for zzmo with Pt 4, J 3, 6, Jm 1, P 6, Ml 1, and 
the tradition.) 

b. Younger Avesta. 
Yt. 19. 68-69 (YAv. verse) : 

hacaiti dim aspahe aojo ... 
aOrapascaeta vaozirsm 
baoSmto suSzrn tarsn&mda 
baohnto aotdm urvaxwrnda. 

'the strength of ahorse attendeth him, ... thereafter had come 
those knowing hunger and thirst, those knowing cold and heat.' 

V. Sentences containing the Imperfect and the Aorist. 
Thus far we have considered passages which contain only a 
single one of the preterite tenses, but the distinctions already set 
forth with regard to the imperfect, the aorist, and the perfect 
become still more clear when different past tenses stand side by 
side in the same sentence. The presence of the imperfect, the 
aorist, and the perfect side by side in the same Ga0ic strophe is 
not to be regarded, in my judgment, as a sign of syntactic decay. 
In the Younger Avesta, on the other hand, the various preterite 
tenses may be cordinated, as a natural result of the gradual loss 
of perception of the original difference between the past tenses 
of the indicative. 

a. GdOd-Avesta. 
Ys. 29. 9 : 

atpa gduS urva raostd y» anaehm xSpnmUne radsm 

vadam n.9V9s asurahya yt>m a vasdmi Isd xSadrlm 

kadd yava hvo anhat y» hoi dadat zastavat avo. 

'and then the Soul of the Kine wailed : I who did gain for 
my wretched self the impotent voice of a cowardly man, when I 
long for one sovereign according to his will ; when shall he be 
who is to give me mighty help ?' 

(The tradition renders raostd by garzltb, krandati.) 
Ys. 31. 7. 

yastd mantd pouruyo raoddbis roiOwen x"ddrd 

hvo xraOwd dpmis as»m yd d dray at vahistam mano 

td mazdd mainyu uxsyo y& a nursmdit ahura hdmo. 

'who first did think to fill these glorious spaces with light, 
he through his wisdom is the creator of Righteousness, whereby 
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he sustained the Best Mind; through this spirit thou in- 
creasedst,0 Mazda Ahura, who art the same even until now.' 
(The tradition renders ddrayat by yaxsenunetd, daddu, and 
uxsyd by vaxslnet, vikdpayat.) 

Ys. 32. 2 : 

aeibyo mazdu ahuro saramno vohii manatahd 
xsaOrdt hada paiti-mr a o t asa hus-haxd x v 9nvatd 
sp9ntq,m V9 drmailim vanuhlm varsmaidl ha 919 amhat. 

' to them Mazda Ahura, being lord with the Good Mind, replied 
from the Kingdom with the goodly fellowship of glorious 
Righteousness: We did choose for you (ethical dative) the 
good Spenta Armaiti, may she be ours !' 

(The tradition renders paiti-mraot by guft, abravlt and varg- 
maidi by dosem, mitrayami.) 

Ys. 34. 13 : 

t9tn advawm ahura y9tn moi mraos vanMus manavaho 

damn, saosyantpm yd hu-kardtd asdilt urvdxsat 

hyat divistd huddbyo mud9m mazdd yehyd tu daOrsm. 

'that way of which thou, Lord, spakest to me as being that 
of the Good Mind, that of the religion of the Soshyants, whereby 
deeds well-done in accordance with Righteousness are to grow, 
since one did teach to the benevolent the reward of which 
thou, Mazda, art the deposit.' 

(The tradition renders mraos by yemalelundi, and diviStd by 
<Sdsltd, dsvadayah.) 

Ys. 43. 11 : 

sp9nt9m at $wa mazdd mUnghi ahura 

hyat ma vohu pairi-ja sat manataha 

hyat xSmd uxSdis didaifihe paourvlm 

sddrd moi sps tnasyaesu zarazdditis 

tat varazyeidyai hyat moi mraotd vahist9tn. 

'then I did think thee to be holy, O Mazda Ahura, when the 
Good Mind came unto me, when first I learned through your 
words — Hard, did he announce unto me, is holding fast the 
faith among men — to do that which ye said unto me is the best 
thing.' 

(The tradition renders mdnghi by mlritt homanlh, amamsthah; 
pairi-jasat by bard matb, samdgacchat ; didaitihe by nikezitb ; 
sas and mraotd by guft, avocat.) 
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Ys. 46. 7 : 

kam nd mazdd mavaite pdyum dad at 
hyat ma dragvu dldaraSatd aenanhe, 
anyam Owahmdt dOrasdd manamhasid 
yayu, syaodandis asam Br a o it a ahurd 
tarn nidi dpstvpm daenaydi frdvaoda. 

* when the wicked sought to hold me to sin, whom ap- 
pointed man as a protector of one like me, other than thy Fire 
and Mind, through whose deeds Righteousness did prosper, 
O Lord ? Pronounce to me that wise knowledge of the Religion.' 
(Note the variant dtdarstd F 2, H 1 for dldaraSatd. The tra- 
dition renders daddt by yehabunt, daltdh ; didarasatdhy dadhdti, 
and draoStd by fravarem, pdlaydmi.) 

Ys. 47. 3 : 

ahyd manyms tvUm ahi td spento 

yd ahmdi g<j,m rdnyd-skaratvm ham-tasat 

at hoi vdstrdi rdmd-da drmaitim 

hyat ham vohu mazdd hama-frastd mananhd. 

' of that spirit thou art the holy one hereby, who pleasure-bestow- 
ing fashioned for us the joy-giving Cow, and Armaiti for her 
pasture, when it [the Spirit] did hold questioning, O Mazda, 
with the Good Mind.' 

(The tradition renders ham-tasat by hamtdslt, samdsrjat, and 
hama-frastd by sarhplistah.) 

Ys. 49. 4 : 

ydi dus-xradiod aesamam vara dan rdmamcd 
x°diS hizubls fmyasu afSuyanto 
yaespm noit hvarstdis vas duivarstd 
tdi daevang dpn yd dragvato daend. 

'those who augmented wrath and violence through their folly, 
with their own tongues, being thriftless among the thrifty, whose 
evil deeds did have no pleasure because of good deeds, 
they (are) in the house of the demons(?) through the religion of 
the wicked.' 

(The tradition renders varadan by vdrit yekavimunetd, var- 
santah santi, and vas by vdncitdh. The last two lines are obscure 
and the rendering doubtful.) 
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b. Younger Avesta. 

Ys. 9. 13 (YAv. verse) : 

ha ahmdi asis 9randvi 
tat ahmdi Jas at dyaptdm 
yat he turn us-zayanha 
turn grvzv-o zaraBustra. 

'this blessing did one find for him, this boon came to him 
that thou wert born unto him, thou, the just Zarathushtra.' 

(The tradition renders grvndvi by kartb, cakre ; Jasat by mat, 
samprdpa, and us-zayanha by zerxunt homandi, uccdirjdtah.) 

Vsp. 12. 4 (YAv. prose) : 

humaya mainydmaide yq, daOat ahuro mazdit asava 
Oraoista vohu manawha vaxSt asa. 

'we meditate upon the good kinds of knowledge which the 
righteous Ahura Mazda created, and the Good Mind did 
nurture, and Righteousness did increase.' 

(The tradition renders daOat by yehabunt ; Oraosta by parvart, 
and vaxst by vaxStnit.) 

Yt. 4. 1 (YAv. prose) : 

azsm da&am haurvaldto narq/m aSaonam avdsda rafn&s6a 
baoSn&sda x°it&sda avoi frada yaoxmaide. 

'I created for righteous men both the helps and the pleasures 
and the enjoyments and the peculiar blessings of Haurvatat, and 
we did confer (them) upon him.' 

Vd. 2. 11 (YAv. prose and verse) : 

dat yimo intern zqm vlSdvayat aeva Orisva ahmat masye- 
hlm ya6a para ahmat as: tern i$ra fradarenta pasvasca 
staordda masydda 

hvpm anu ustlm zaohmda 
yaOa kaOaca he zaoso. 

'then Yima extended this earth a third larger than it was 
before; there over it did go forth both cattle and small 
beasts and men according to each one's will and pleasure, even 
as one's pleasure was.' 

(The tradition renders vlsdvayat by sdtunlnlt and fradarsnta 
by sdtunt.) 
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VI. Sentences containing the Imperfect and the Perfect. 

Sentences which contain both the imperfect and the perfect 
are by no means common in the Avesta. In the few passages of 
this category which do occur the original distinction between the 
two tenses seems to be observed. 

a. GdOd-Avesta. 
Ys. 30. 4 : 

atda hyat ta himi mainyu Jasaetvm paourvlm dazde 
gaemdd ajyditimdd yadaca anhat apsmam anhus 
adisto drdgvatpm at asaune vahistem mano. 

* and then when the two spirits first came together, they have 
created both life and death and how the world shall be at 
the last, most evil for the wicked, but the Best Mind for the 
righteous.' 

(The tradition renders hdm Jasaetam by ham matd homand, 
djagmasuh.) 

Ys. 32. 1 1 : 

taecltmd mdranddn jyotum yoi drdgvato mazibls dikoitardS 
awuhisdd atahvasid apayeiti raexdnamho vaeddm 
yoi vaMStdt asduno mazdd rdrdsypn manaiaho. 

'these destroyed my life who have taught the wicked 
especially to rob house-holders, both women and meD, of the 
attainment of their inheritance, that they may make the righteous 
apostate from the Best Mind.' 

(The tradition renders mdrgnddn by marendinisnd yehabund. 
vindpam dadate, and cikoifons by kdslnend, dcdranti.) 

b. Younger Avesta. 
Ys. 9. 5 (YAv. verse) : 

yimahe xSaOre aurvahe 

noit aotem unha nditganmvm 

noitzaurva utaha noit mdrddyuS 

noit arasko daevo-ddto 

panda-dasa fr adaroiOe 

pita puOrasda raoSaesva katarasdit. 

'in the reign of princely Yima there hath been neither cold 
nor heat, there hath been neither age nor death, nor disease 
created by the demons; father and son went forth fifteen 
years old each in figure.' 
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(The tradition renders unha by yehavunt, asit, and fradaroide 
by frdz sdtunlt homand, pracaratah. See also the parallel pas- 
sage Yt. 15. 16.) 

Tt. 13. 90 (YAv. prose) : 

yd paoiryo stoiS astvaidydt vddim aoxta vldoyum ahuro- 
tkaessm yd paoiryo stoiS astvaiOyd vddim framraot vldoyum 
ahuro-tkaesem yd paoiryo stois astvaidyu vlsppm daevo-ddtem 
vavada ayesnypm avahmyym. 

'who first of the material world spake the word against the 
demons, belonging to the faith of Ahura, who first of the 
material world proclaimed the word against the demons, 
belonging to the faith of Ahura, who first of the material world 
hath declared all (the world) created by the demons to be 
unworthy of worship or of prayer.' 

(The perfect vavada is coordinated in this late passage to the 
imperfects aoxta and framraot.) 

VII. Sentences containing the Aorist and the. Perfect. 
Sentences which contain both the aorist and the perfect are 
extremely rare. A few examples, however, may be cited. 

a. GdOd-Avesta. 
Ys. 34. 3 : 

at toi myazdmi ahura nvmanha asdidd ddmd 
qaeOft, vlspbz a xsaOroi yd vohu Oraostd mananhd 
droi zl hudbznhd vlspdis mazdd xsmdvasu savo. 

' now unto thee, O Ahura and Asha, we are to offer with homage 
the oblation, (namely) all beings in the Kingdom which ye did 
nurture through the Good Mind, for the weal of the beneficent 
hath been fitting in all respects for those like unto thee, O 
Mazda.' 

Ys. 44. 20 : 

6ifond mazdd huxsadrd daevd frnharv 
at It pansd yoi pisyeintl aeibyd kqm 
ydis gym karapd usixsdd aesamdi data 
yddd kavd <pimane urudoyatd 
noit him mlzm asd vdstram frddaitihe. 

'have the demons been good rulers, O Mazda? Now this I 
ask : What (vengeance shall be) to those who oppress, through 
whom the Karap and the Usij did give the Cow unto Wrath, 
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and through whom the Kavi is a sinner forever, and not a man to 
prosper the pasture through Righteousness in watering it.' 

(The strophe is obscure and the translation doubtful. The 
tradition renders iinhare by yehevunt homand, abhavan and 
data by yehabunt.) 

VIII. Sentences containing the Aorist and the Pluperfect. 
Sentences which contain both the aorist and the pluperfect are 
excessively rare. A single example, which is not free from 
ambiguity, may be quoted. 

a. GdOd-Avesta. 
Ys. 53. 1: 

vahistd istis sravl zaraOuStrahe 

spitamahya yezi hoi dat dyaptd 

asat hada ahuro masd& yavoi vlspai a, hvanh.9Vim, 

ydedd hoi dabdn sassndd daenaya vanhuyft, uxM syaoOanddd. 

' the best wish is to be called Zarathushtra Spitama's if Ahura 
Mazda in accordance with Righteousness is to give the boons, 
even a happy life for all eternity, to him and to those who d i d 
desire (?) and had become learned in the words and deeds 
of the good religion.' 

IX. Sentences containing the Imperfect, the Aorist, and the Perfect. 

The G5<?as furnish one example of an Avestan passage which 
contains the imperfect, the aorist, and the perfect side by side. 

a. Gd$d-Avesta. 
Ys. 29. 1 : 

xSmaibyd anis urvd g»rdzda Jcahmai ma Owarozdum hd 

ma tasat 
d ma aefamo hazasdd nmd dhiSdyd ddresdd terisdd 
noit moi vdstd xsmat anyo aOd moi sastd vohu vdstrya. 

'to you the Soul of the Kine did wail : For whom did ye 
create me, who shaped me? Wrath and Violence, Mutila- 
tion, and Outrage, and Power have bound me; no husband- 
man is there for me but you ; so announce to me good pas- 
turage.' 

(The tradition renders gardidd by garzlt, hrandati; OwaroZdum 
by barehiriit homanam, avinirmito 'smi, and tasat by taslt 
homanam, ghatito 'smi.) 
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The conclusion which I draw from the study of the syntax of 
the preterite tenses of the Avesta has already been shadowed 
forth. In the G§0as the tenses retain their original significations 
unchanged, while the Younger Avesta shows a steady degenera- 
tion of feeling for the primary distinctions between the preterite 
tenses. The imperfect in the Gatfas is the tense of narration, as 
it is in the Younger Avesta. The aorist is not uncommon in the 
Ga0as, where it denotes an action or event occurring at some 
undetermined past time. It is found very seldom in the Younger 
Avesta, where it has become to all intents equivalent to the 
imperfect. The perfect in the Gaflas expresses the present result 
of a past action or event. It still retains this force in general in 
the Younger Avesta, although cases are not lacking, especially in 
late portions of the text, where the perfect, like the aorist, has 
degenerated into a mere narrative tense. The two points in 
which I differ most from results hitherto obtained are in regard 
to the pluperfect and to the medio-passive in-i. In my opinion 
the pluperfect expresses the result in the past of an action or 
event whose time was still more remote. In other words the 
pluperfect is a true preterite perfect, not a preterite present. I 
have suggested that the medio-passive in-i lost its aoristic force 
as early as the Iranian period and became equivalent to a simple 
preterite tense. 1 

1 For the transcription employed in this article, see the editorial note 
at the end of the volume. 
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a. Gdda-Avesta. 
Ys. 13. 4 129 

28. 7 121 

9 129 

29. 1 143 

4 129 

8 115 

9 .137 

10 121 

30. 3. 121 

4 141 

6. 115 

31. 7 137f. 

10 I21f. 

11 115 

32. 1 116 

2 .138 

3 .122 

6 136 

8 127 

11 .141 

15 129f. 

33. 6. .....122 

10 130 

34- 3 142 

5 130 

8 116 

9 117f. 

10 122 

13 138 

35- 7 122 

36. 6 127 

37- 1 123f. 

39. 2 130 

4 123 

43. 5 123 

8 116 

11 138 

44. 6 116 

7 123 



INDEX LOCORUM, 

Ys. 44. 13 130 

15 118 

18 127 

20 142f. 

45. 5 117 

10 123f. 

46. 7 139 

12 124 

17 117 

47. 3 139 

48. 5 117 

49. 1 .131 

4 139 

5 124 

50. 1 131 

51. 8 131 

11 124f. 

12 136f. 

15 123 

53. 1 143 

3 125 



6. Yasna. 

Ys. 1. 1 132 

8. 2 132 

9. 1 .132 

5 141f. 

13 140 

15. 118 

10. 12. 132 

19. 1-3.... 125 

57. 17 118f. 

62. 7-8....132f. 

65. 9 133 

71. 10 133 

c. Visparad. 
Vsp. 12. 4 140 



d. Yasts. 

Yt, 3. 2 126 

4. 1 140 

5. 127-129. .119 
8. 38 119 

48 127f. 

10. 79 133 

13. 77-78. ..119f. 
90 142 

150 136 

17. 17 133 

55 120 

19. 8 133 

68-69... 137 
92-93... 128 

22. 8 134 

24. 20 126 

e. Vendidad. 

Vd. 2. 3 120 

11 140 

31 126 

4. 46 134 

5- 4 134 

6. 32 .134 

8. 97 134 

14. 4 135 

15. 13 126 

19. 14-15... 126 
21. 2 135 



/. Fragments. 

Frag. 

Tahm. 24-26. ..135 



Nir. 



105-106.. 135 
19 135f. 
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